Across the British Isles, the theology of the Reformed churches was shaped by similar trends, movements, controversies and influences, although these were inflected by significant contextual differences. The period from 1700-2000 is explored inter alia with reference to the legacy of the Westminster Confession, the encounter with Enlightenment thought, the impact of Biblical criticism and Darwinian science, and twentieth-century influences, including personalist philosophy and the theology of Karl Barth. The question is raised as to whether a common Reformed identity in continuity with 16 th century confessional traditions can be discerned.
Introduction
This essay explores some developments within Reformed theology in the British Isles from 1700-2000. The field is defined by the work of theologians from churches which are formally aligned with the Reformed tradition -these include principally the Presbyterian and Congregational churches of England, Wales, Ireland and Scotland, many of which belong today to the World Communion of Reformed Churches.
1 By restricting the discussion in this way, no attempt will be made to consider the significant influence of Reformed theology in the evangelical wing of the Anglican churches or within Methodist and Baptist circles.
office of preaching. This ensured that the vocation of the theologian was closely related to the demands of the pulpit.
The Confessional Legacy
Much doctrinal output wrestled with the legacy of standards such as the Westminster Confession (1647) and the Savoy Declaration (1658). Despite their ecclesiological differences, both reflected the prevailing Reformed orthodoxy of the 17 th century. Yet, by the beginning of the 18 th century, signs of stress in the reception of these confessional standards were already evident. Most of these were generated by the doctrine of election and related notions such as a limited or particular atonement.
Familiar concerns can be detected around the justice of God, the free offer of the gospel to all, and the unconditional love of Christ. These issues were later intensified by the experience of working in mission fields outside the Christian West and the arrival of higher criticism in the British Isles.
Anxieties were also registered about the formal status of confessional standards and the role of the state in enforcing them. This was particularly apparent in the first in which he argued for a universal preaching of the gospel together with the duty of all to respond. 'The everlasting gospel is to be preached as God gives opportunity to all people, be they who they will.' 5 His rebuttal of some key tenets of hyper- In the wake of several theological changes, confessional subscription was heavily modified in late Victorian Scotland. While retaining the Westminster Confession as the sole subordinate standard of faith, the Presbyterian churches claimed that it could be consistently upheld alongside a stress on the universal scope of the gospel, its free offer to all, the possible salvation of those who lived beyond the reach of Christian preaching, a symbolic reading of the six days of creation in Genesis 1, and opposition to compulsory measures in religion. In retrospect, this appears to be an uneasy compromise between rival parties which generated a degree of confusion. More than a century later, the Church of Scotland still awaits a confessional resolution of these matters.
Engagement with Enlightenment Philosophy
After 1700, Reformed scholars throughout the British Isles were extensively involved in developments in philosophy. Institutional factors were again at work in this Nevertheless, writers such as Alexander Broadie have pointed to ways in which some standard Reformed tenets appear to be present in the sermons of Blair and the philosophical output of Reid. 16 These include a stress on the limits of human knowledge, a sense of an overarching divine providence, and trust in a practical wisdom that is sufficient for the business of life. While these may be shorn of their links to election and the work of Christ, they represent a form of Reformed deism that remains in contact with the earlier theological tradition and is encapsulated in Wolterstorff's account of 'living wisely in the darkness.' 17 God has constituted us in such a way that we are given just sufficient light for our earthly existence. But we cannot speculate beyond this or aspire to the intellectual pretensions of earlier rationalist philosophies.
The Reception of German Philosophy, Theology and Biblical Criticism
One of the richest periods in history of theology, the nineteenth century witnessed a about different modes of being. 29 Here again some of the standard problems of kenoticism begin to emerge. Forsyth would probably argue that 'it is a choice of difficulties' 30 and that without some use of kenotic language we are unable to make sense of the story of Jesus as genuinely human and historical.
Kenotic christology faced serious criticism from a subsequent generation of theologians. The standard criticisms were registered by Donald Baillie: the kenoticists, he argued, could not do justice to the eternal humanity of Christ which seems to be a feature of the New Testament and the creeds; it created speculative problems about the cosmic functions of the divine Logos during the years of Christ's life on earth; and the standard theories tended to reduce the incarnation to a temporary metamorphosis rather than to present it as the self-revelation of the eternal being of
God
. 31 Yet Baillie also suggests, appealing to the work of Sergius Bulkagov, that the concept of kenosis as God's self-giving can be viewed as an expression of God's eternal identity within the Trinity and analogously in creation, incarnation and atonement. Although this is not developed, it is a view that is not so far from that of P.
T. Forsyth. As Gunton also remarked, 'Forsyth very nearly said that.' 32
Twentieth-Century Personalism
The category of the 'personal' received close philosophical attention in the philosophy of the late 19 th century and was adopted by several leading theologians. John Oman, a Reformed theology in the British Isles and the tendency in some quarters easily to absorb intellectual influences from the wider theological culture, especially in the nineteenth and early twentieth centuries. Allied to this was a greater freedom of experimentation which can be perceived as both a strength and a weakness. In other ways, however, subsequent developments were soon to reawaken the dormant interest in the historical roots of the Reformed tradition. 
The reception of Karl Barth's theology

